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Abstract: The slogan ‘Joy Bangla” has been historically emblematic of the collective resistance against
socio-political and economic exploitation in Bangladesh. Emerging as the rallying cry during the
Liberation War of 1971, ‘Joy Bangla’ encapsulates national identity, dignity, and the struggle for
justice and self-determination. This article explores the conceptual, historical, and political
significance of ‘Joy Bangla’ as an indomitable protest against exploitation, oppression, and neo-
colonial structures. Through qualitative research methodologies, including archival analysis,
literature review, and interpretive political discourse analysis, the study evaluates how ‘Joy Bangla’
continues to shape resistance narratives in postcolonial and postliberation Bangladesh. The findings
indicate that the slogan transcends generational boundaries, functioning as both a cultural signifier
and a call for justice against exploitation in modern political contexts.

Keywords: Joy Bangla; exploitation; political slogan; Liberation War; resistance; national identity;
Bangladesh; discourse analysis

1. Introduction

The slogan ‘Joy Bangla’ (Victory to Bengal) is not merely a phrase—it is a battle cry rooted in the
historical struggle of the Bengali people against economic disparity, political disenfranchisement, and
cultural subjugation. Coined and popularized during the Bangladesh Liberation War in 1971 under
the leadership of Bangabandhu Sheikh Mujibur Rahman, ‘Joy Bangla’ has become an enduring
symbol of resistance, hope, and national pride. This study investigates how the slogan has been
historically used as a tool of protest and continues to act as a narrative against exploitation in
contemporary socio-political contexts in Bangladesh. Slogans are often the soul of political
movements, distilling complex socio-political grievances into concise, emotionally resonant phrases
that mobilize the masses. One such slogan, ‘Joy Bangla’, holds a distinctive place in the political and
cultural history of Bangladesh. Originating during the Bengali nationalist movement and the
Liberation War of 1971, Joy Bangla—meaning “Victory to Bengal”—was more than a patriotic
expression; it was a symbolic declaration of resistance against exploitation, domination, and colonial
oppression (Ahmed, 2013). The slogan encapsulated the collective aspirations of millions who sought
not only political freedom but also socioeconomic justice and cultural recognition.

In the context of modern political discourse, slogans continue to serve as vital instruments of
protest and political articulation. They function as tools of psychological warfare, symbols of identity,
and rallying cries for unity (Bhat & Wani, 2021). Across the world, expressions like “I Can’t Breathe”
in the United States, “Woman, Life, Freedom” in Iran, and “Power to the People” during the civil rights
era in the U.S., have demonstrated how a few words can encapsulate a movement’s core grievances
and ideals (Zimmer, 2014; Wikipedia, 2024).

The enduring power of slogans like Joy Bangla lies in their ability to forge emotional solidarity
among oppressed populations. As with the chant "Ash-shab yurid isqat an-nizam’ (The people want the
regime to fall) during the Arab Spring, Joy Bangla transformed from a slogan into a cultural force—
uniting linguistic, ethnic, and religious identities under one political umbrella (Times of India, 2014).
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Its continued use in modern Bangladesh politics, especially by progressive and pro-liberation parties,
underscores its timeless relevance in the struggle against injustice, authoritarianism, and social
inequality.

This paper explores the historical evolution, cultural significance, and global parallels of the
slogan Joy Bangla, arguing that it remains a potent symbol of unconquerable protest against
exploitation and systemic oppression. Through comparative analysis and a critical lens, this study
situates Joy Bangla within the broader framework of global protest slogans and their function in
mobilizing collective resistance.

2. Strength of the Slogans ‘Joy Bangla” Achieving Victory/Independence of
Bangladesh

The slogan Joy Bangla is deeply embedded in the cultural and political fabric of Bangladesh,
serving as both a powerful historical symbol and a contemporary rallying cry for justice and
liberation. From its emergence during the Bengali Language Movement to its role in the 1971
Liberation War, the slogan’s strength lies in its emotional resonance, historical significance, and its
ability to unify people around a common cause—achieving victory and the independence of
Bangladesh.

2.1. Historical Context: The Birth of ‘Joy Bangla’

Joy Bangla, which translates to “Victory to Bengal,” has its roots in the Bengali Language
Movement of 1952. The original context for the slogan was the demand for the recognition of Bengali
as one of the state languages of Pakistan, a demand that was fiercely resisted by the Pakistani
government. The slogan gained further significance during the 1971 Liberation War, when it became
the battle cry for the people of East Pakistan (now Bangladesh) fighting against the brutal military
regime of Pakistan.

Language Movement (1952): During the Language Movement, Joy Bangla symbolized a stand
for linguistic and cultural rights. The protests led to the deaths of several students in Dhaka, a tragic
event that galvanized the Bengali people to demand recognition of their language. Though initially a
linguistic cause, Joy Bangla came to symbolize the broader struggle for autonomy and justice within
Pakistan.

Liberation War (1971): In the Liberation War, Joy Bangla emerged as the definitive slogan of the
independence movement. It represented the fight for national sovereignty, democracy, and the right
to self-determination. The slogan was used by the freedom fighters, who sought to break free from
the oppressive military rule of Pakistan, and it carried with it the promise of a new Bangladesh—an
independent, democratic nation-state.

3. The Semiotic Power of Joy Bangla: Achieving Victory
3.1. Symbol of Resistance

The strength of Joy Bangla is embedded in its status as a symbol of resistance. The slogan was
not just a declaration of victory but a call for the triumph of the oppressed over the oppressor. It
became a rallying cry for those who fought not only for independence but for the rights of Bengalis
to be treated as equals within the Pakistani state. As a symbol of defiance against injustice, it
embodied the collective spirit of the people and their determination to break free from colonial and
imperial domination.

3.2. Cultural Significance

The slogan Joy Bangla is also a cultural artifact. It draws upon the rich literary and cultural
traditions of Bengal, with many of the country’s most renowned poets and writers—such as
Rabindranath Tagore and Kazi Nazrul Islam—contributing to the intellectual and artistic
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underpinnings of the Bengali struggle. The use of Bengali as the language of the slogan further
strengthens its cultural ties to the nation’s identity. As a result, Joy Bangla functions as both a linguistic
and cultural declaration of the independence of the Bengali people.

3.4. Victory and Liberation

The slogan’s call for victory was realized on December 16, 1971, when the Pakistani military
surrendered to the joint forces of Bangladesh and India, marking the end of the nine-month war. The
victory was not just military; it was ideological, as Joy Bangla symbolized the collective triumph of
the Bengali spirit and the establishment of a new independent nation. The slogan became ingrained
in the national psyche, marking the moment of independence with profound emotional resonance.

4. Contemporary Relevance of Joy Bangla

Though Joy Bangla originated in a historical context defined by the struggle for independence,
its contemporary relevance remains robust. The strength of the slogan is found in its ability to
transcend historical events and speak to ongoing struggles for justice, freedom, and democracy.

4.1. Youth Movements and Contemporary Protests

In recent years, Joy Bangla has been appropriated by youth-led protests in Bangladesh as a
symbol of resistance against perceived political authoritarianism, corruption, and inequality. The
2018 student protests, which were sparked by demands for road safety reforms, saw widespread use
of the slogan. For the youth, Joy Bangla became a tool to reclaim the revolutionary spirit of 1971,
challenging the political establishment and demanding a more just society. This ongoing use of the
slogan reinforces its capacity to inspire and galvanize the next generation of activists, linking
contemporary issues to the nationalistic sentiments of the past.

4.2. Symbol of National Unity

Joy Bangla continues to serve as a symbol of national unity. Despite the political polarization that
exists in Bangladesh, the slogan has a unifying quality—it calls people to stand together for the
betterment of the nation. During national events like the Victory Day celebrations on December 16,
Joy Bangla is raised as a testament to the hard-won freedoms of the country, reminding the citizens of
the sacrifices made by those who fought for independence.

4.3. Political and Social Movements

The slogan has also been used in a variety of political contexts. In the post-liberation era, political
leaders have invoked Joy Bangla to rally support for various causes, whether in the pursuit of
democratic reforms, anti-corruption movements, or even in the battle for religious and ethnic
tolerance. The slogan serves as a versatile symbol of resistance against both foreign oppression and
domestic injustice.

4.4. Emotional and Psychological Impact

The emotional and psychological impact of Joy Bangla is profound. As a slogan, it evokes the
memory of sacrifice and the collective spirit that led to the creation of Bangladesh. It resonates deeply
with the older generations, who lived through the Liberation War, and it serves as a reminder to
younger generations of the struggles their forebears endured for the freedom they now enjoy.

4.4.1. Collective Memory

The slogan plays a critical role in constructing collective memory. It is more than just a phrase;
itis a link to the past, a reminder of the sacrifices made for the independence of Bangladesh. The use
of Joy Bangla during protests and national celebrations reinforces the connection to this shared history
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and national identity. It acts as a living memory of the war and its ideological underpinnings —ideas
of liberty, equality, and fraternity that are still relevant today.

4.4.2. Empowerment

The slogan also empowers individuals by providing them with a sense of purpose and
belonging. It connects the present struggle to a history of victory and accomplishment. In times of
political oppression, Joy Bangla has the ability to instill hope and determination, reminding people of
their power to bring about change.

4.4.3. The Enduring Power of Joy Bangla

The slogan Joy Bangla encapsulates the essence of Bangladesh’s struggle for independence and
the enduring spirit of its people. Its historical significance, coupled with its contemporary relevance,
makes it a powerful tool of protest and resistance. Whether invoked during national celebrations,
youth-led protests, or political movements, Joy Bangla continues to symbolize victory over oppression
and the triumph of the human spirit. The strength of the slogan lies in its ability to unite generations
of Bangladeshis around a common cause—freedom, justice, and the continued fight for a more
equitable and democratic society.

Thus, Joy Bangla is not just a slogan; it is a symbol of the indomitable will of the Bangladeshi
people, a testament to their resilience, and an ever-present reminder that the struggle for justice is
ongoing, with the victory of independence serving as the cornerstone of the nation’s future.

5. Objectives of the Study

This research aims to critically investigate the slogan Joy Bangla as a socio-political and cultural
phenomenon that transcends its historical origins and continues to function as a potent symbol of
protest, resistance, and collective identity in Bangladesh. The study seeks to explore its evolution,
symbolic functions, and comparative significance in global protest cultures. The detailed objectives
of the research are as follows:

5.1. To Trace the Historical Origin and Political Context of the Slogan Joy Bangla Within the Bangladesh
Liberation Movement

The study begins by locating Joy Bangla in the socio-political climate of the 1960s and 1970s,
examining its emergence through political speeches, movements against West Pakistani oppression,
and its adoption by the student and peasant movements. This objective is foundational to
understanding how the slogan gained revolutionary credibility and emotional intensity among
Bengalis, particularly as voiced by Bangabandhu Sheikh Mujibur Rahman.

5.2. To Examine the Cultural, Emotional, and Symbolic Significance of Joy Bangla Across Generations

This objective emphasizes the intergenerational transmission of the slogan’s values and
meanings. It explores how Joy Bangla continues to evoke emotional resonance among war veterans,
political leaders, students, and digital activists—serving as a “symbolic bridge” connecting the past
liberation struggle to contemporary civic resistance movements.

5.3. To Analyze the Slogan’s Role as a Tool of Mobilization and Resistance Against Exploitation, Injustice,
and Authoritarianism

The research aims to understand how Joy Bangla has been repurposed in post-liberation
Bangladesh to confront systemic issues such as poverty, corruption, political repression, and socio-
economic inequality. This objective aligns the slogan with broader protest discourse theories and
investigates its use during student protests, anti-authoritarian marches, and electoral campaigns.
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5.4. To Evaluate the Contemporary Relevance and Digital Reinvention of Joy Bangla in Social Media and
Youth Culture

With the rise of digital activism, Joy Bangla has found renewed life in memes, hashtags, protest
chants, and YouTube videos. This objective explores how the slogan has adapted to new
communication technologies and symbolic repertoires in the 21st century, especially among youth-
driven movements like the 2018 Road Safety Protests and 2020 anti-rape demonstrations.

5.5. To Compare Joy Bangla with Other Iconic Global Protest Slogans to Identify Common Features and
Contextual Uniqueness

The study aims to establish a comparative framework with slogans such as “Amandla! Awethu!”,
“1El pueblo unido jamds serd vencido!”, “I Can’t Breathe”, and “Woman, Life, Freedom”. This objective
situates Joy Bangla within a transnational protest lexicon and interrogates how localized slogans can
contribute to global discourses of resistance and emancipation.

5.6. To Investigate the Risks of Co-Optation, Politicization, and Ritualization of Revolutionary Slogans in
State Narratives

Finally, the study critically examines how Joy Bangla may be absorbed into institutional rituals
and political branding, potentially stripping it of its radical potency. This objective engages with
semiotic and discourse theories to understand how power structures manipulate protest language
for legitimacy while potentially neutralizing dissent.

This multidimensional objective framework enables the study to holistically explore Joy Bangla
as not only a historic slogan but also a living, evolving symbol of resistance with global implications
for protest studies, political communication, and cultural theory.

6. Significance of the Research Article in Current Bangladesh

The research article on Joy Bangla holds significant relevance in the contemporary socio-political
context of Bangladesh, where the slogan continues to shape national discourse, collective identity,
and protest culture. This section delves into why this study is vital in understanding the political
landscape of Bangladesh today, with a focus on its historical roots, enduring cultural resonance, and
evolving role in modern activism.

6.1. Reinforcement of National Identity and Historical Memory

In the current context, Bangladesh is at a crossroads of balancing its historical narrative with
contemporary political challenges. The slogan Joy Bangla, having deep historical roots tied to the
Liberation War of 1971, is inextricably linked to the formation of national identity. As younger
generations increasingly engage with global digital movements, the slogan serves as an anchor to the
foundational ideals of independence, sovereignty, and freedom. The research reaffirms the
importance of Joy Bangla in helping contemporary citizens reconnect with the historical struggle for
freedom and self-determination, particularly in a time when historical narratives are contested and
manipulated by political forces.

By examining the origins and symbolic value of the slogan, the article contributes to the ongoing
discourse about national memory and how symbols from past struggles can serve as tools for present-
day political and social engagement. As Bangladesh continues to navigate the complexities of
democratic governance and political instability, understanding the resilience of slogans like Joy
Bangla in connecting generations becomes crucial for fostering unity amidst diversity.

6.2. Catalyst for Youth-led Movements and Digital Activism

The significance of this research lies in its examination of how Joy Bangla has evolved within the
framework of digital activism. In recent years, young Bangladeshis have taken to social media
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platforms like Facebook, Twitter, and YouTube to organize, mobilize, and advocate for political and
social change. Movements such as the 2018 Road Safety protests and the 2020 anti-rape protests saw
the widespread use of Joy Bangla, not only in offline rallies but also as part of viral online campaigns.

As the digital landscape becomes a primary site for political participation, this study sheds light
on how the slogan has been appropriated by youth movements to challenge state policies, demand
accountability, and question the political establishment. The research also explores how the hashtag
#JoyBangla has been used in digital spaces to reclaim public discourse and voice dissent against what
many perceive as corruption, inequality, and a failure of the justice system.

6.3. Symbol of Resistance Against Authoritarianism and Political Repression

In a time when political polarization, authoritarian tendencies, and state repression are
becoming increasingly evident, Joy Bangla has taken on renewed significance as a symbol of
resistance. The slogan transcends its nationalist origins and is now a powerful call for broader
democratic values, such as political freedom, human rights, and civil liberties. For example, during
periods of governmental suppression of opposition, the slogan resurfaces as a reminder of the
enduring struggle for freedom and justice.

This research provides a timely and necessary critique of how symbols like Joy Bangla continue
to function in the fight against political authoritarianism. By examining both the state’s use and the
oppositional movements’ embrace of the slogan, the article highlights how slogans serve as markers
of ideological struggle, bridging past resistance movements with present-day calls for democratic
renewal.

6.4. Highlighting the Risks of Co-optation and State Manipulation

A significant aspect of this research is its examination of the potential risks of political co-
optation and ritualization of Joy Bangla. In the modern era, political parties and state institutions often
appropriate revolutionary symbols to legitimize their power, dilute their radical potency, and create
an illusion of popular support. For instance, Joy Bangla has been appropriated in various government-
run events and state-sanctioned commemorations, potentially detaching it from its original context
of anti-imperialist struggle and transforming it into a tool of political legitimacy for the ruling elites.

This research critically engages with the potential for the slogan to be drained of its
revolutionary meaning and instead be used as part of a performative political exercise. By analyzing
the risks of this process, the study aims to safeguard the authenticity of Joy Bangla as a tool of
resistance, ensuring that it retains its original potency and continues to inspire future generations in
their struggle against exploitation.

6.5. Contribution to Broader Protest Studies and Global Discourse on Resistance

Finally, the research contributes to the field of protest studies by providing an in-depth analysis
of Joy Bangla as a form of protest and resistance. By comparing Joy Bangla with other iconic global
protest slogans, the study contextualizes its importance within global discourses of resistance. It
explores the transnational nature of protest slogans, which have long been integral to mobilization
against injustice and exploitation across various sociopolitical contexts. This comparative dimension
not only deepens our understanding of local protest culture but also ties Bangladesh’s struggles to
global movements for justice, human rights, and equality.

In conclusion, this research is timely and essential for understanding the evolving role of Joy
Bangla in Bangladesh'’s political landscape. The study emphasizes how a historical slogan, born out
of the struggle for independence, continues to act as a powerful catalyst for resistance and social
change in contemporary Bangladesh. It is hoped that the research will contribute to the preservation
of Joy Bangla’s revolutionary integrity and inspire new generations to use it as a tool for resistance
against contemporary forms of exploitation.
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7. Conceptual Framework of the Study

This research is grounded in the intersection of postcolonial theory, discourse analysis, and
collective memory studies. Postcolonial theory (Said, 1978) provides a lens to analyze how slogans
like ‘Joy Bangla’ counteract colonial and neo-colonial power structures. Discourse analysis allows the
decoding of political speech and public symbolism, while collective memory studies (Halbwachs,
1992) help situate ‘Joy Bangla” as a mnemonic device for national struggle and resistance.

Slogans play a pivotal role in modern political movements, serving as concise expressions of
collective identity, resistance, and aspiration. They encapsulate complex ideas into memorable
phrases, facilitating mass mobilization and shaping public discourse.

The slogan ‘Joy Bangla’ serves not merely as a historical chant but as a critical entry point into
the study of collective identity, symbolic resistance, and protest theory. This framework examines the
slogan through three interrelated theoretical lenses: Collective Identity Theory, Framing Theory, and
Performance Theory of Protest —each illuminating how such slogans mobilize action, sustain solidarity,
and construct meaning in sociopolitical struggles.

1. Collective Identity Theory

Collective identity is central to social movements. It is “an individual’s cognitive, moral, and
emotional connection with a broader community, category, practice, or institution” (Polletta & Jasper,
2001, p. 285). In the context of the Bangladesh Liberation War, Joy Bangla functioned as a unifying
code among Bengalis, asserting their identity in opposition to West Pakistani political domination.
The slogan became the verbal emblem of a new collective consciousness, which was linguistically,
culturally, and politically distinct. Its enduring presence in public discourse reflects how slogans
crystallize identity into a shared narrative of resistance.

2. Framing Theory

Framing theory, developed by Snow and Benford (1988), offers insights into how slogans shape
meaning and influence mobilization. Frames serve three purposes: diagnostic (identifying a
problem), prognostic (proposing a solution), and motivational (providing a rationale for action). Joy
Bangla satisfies all three:

a) Diagnostic: Highlights the injustices of military occupation and cultural repression;
b) Prognostic: Implies national liberation and self-determination as the solution;
c) Motivational: Rallies the masses with a sense of historical purpose and urgency.

This framing capacity positions slogans as critical tools of “cognitive liberation” (McAdam,
1982), enabling people to reinterpret their social reality and act collectively.

3. Performance and Ritual Theory of Protest

Scholars like Tilly (2004) and Alexander (2006) emphasize that modern protests function as
symbolic performances. Protesters deploy rituals, language, and symbols to dramatize social
grievances and evoke emotional responses. Joy Bangla, when shouted in unison at political rallies or
commemorative events, operates as a ritualistic performance that reenacts historical resistance and
reinforces group cohesion. In this performative role, the slogan acts not just as a verbal expression
but as a repetitive, embodied act of protest against current injustices, corruption, and foreign
interference.

4. Political Semiotics

The semiotic approach to political language, as articulated by Roland Barthes (1977), helps
decode slogans as “myths” that carry layered meanings. Joy Bangla is a signifier that transcends time
and regime, evolving from a wartime chant to a democratic promise, and even a resistance tool in
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digital platforms. It is both a historical artifact and a living symbol, capable of adaptation in contexts
such as student protests, social media campaigns, and electoral politics.

5. Global Comparative Lens

In comparative contexts, slogans like “Black Lives Matter”, “Amandla! Awethu!”, or “Woman, Life,
Freedom” show parallel conceptual foundations. Each emerges from systemic grievances and
functions as a symbolic repertoire that transcends linguistic boundaries. These slogans all serve as
affective and cognitive triggers, and their study reaffirms the slogan’s centrality in protest theory
across global contexts (Castells, 2012; Tarrow, 2011).

7.1. Functions of Political Slogans

1. Mobilization and Unity: Slogans like ‘Joy Bangla” in Bangladesh and “Woman, Life, Freedom”
in Iran have unified diverse groups under a common cause, galvanizing public participation and
fostering a sense of solidarity.

2. Framing Political Narratives: In Pakistan, the Pakistan Tehreek-e-Insaf (PTI) effectively used
slogans to frame political discourse, connecting emotionally with the youth and middle class,
and contributing to their success in the 2018 general elections.

3. Digital Amplification: Hashtag activism has transformed slogans into viral tools. Movements
like #BlackLivesMatter and #MeToo have leveraged social media to raise awareness and drive
global conversations on systemic issues.

4. Challenging Authority: Slogans such as “Liberate Hong Kong, revolution of our times” have
been instrumental in challenging governmental authority and advocating for democratic
reforms.

7.2. Cultural Significance

Slogans often transcend their immediate political contexts, becoming enduring symbols of
cultural identity and resistance. For instance, ‘Joy Bangla’ continues to resonate in Bangladesh as a
symbol of national pride and resistance against oppression.

Considerations for Effective Slogans

e  Inclusivity: Slogans should aim to unite rather than divide. For example, critiques of the slogan
“From the river to the sea” suggest that more inclusive messaging could broaden support for
the Palestinian cause. (Nikhil Singh, 2024)

e  Authenticity: Authentic slogans that reflect the genuine sentiments of a movement are more
likely to resonate and endure.
In summary, slogans are powerful tools in modern political movements, capable of uniting

individuals, framing narratives, and amplifying messages across diverse platforms.

8. Literature Review

Numerous scholars have explored the political and cultural dimensions of nationalist slogans.
Van Dijk (1997) emphasized the role of political discourse in shaping national ideologies. Chatterjee
(1993) examined how colonial subjects reconstructed nationalism through linguistic and symbolic
resistance. In the context of Bangladesh, Ahmed (2014) highlighted how ‘Joy Bangla’ evolved into a
national philosophy. However, a gap exists in understanding the slogan as an ongoing protest
mechanism against contemporary forms of exploitation including economic inequality, authoritarian
governance, and digital suppression. This research fills that gap by re-contextualizing ‘Joy Bangla’
beyond 1971.

The power of slogans as sociopolitical tools has attracted significant scholarly attention,
especially in studies of protest culture, mass mobilization, and political identity. Slogans act as
compressed carriers of ideological meaning, merging emotional appeal with cognitive clarity
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(Melucci, 1996). In the case of Bangladesh, the slogan ‘Joy Bangla’ is emblematic of a larger historical
trajectory of resistance against internal and external forms of exploitation—colonialism, linguistic
imperialism, and socio-political marginalization.

8.1. Bangladeshi Context

Scholars like Uddin (2006) and Ahmed (2013) have emphasized the role of Joy Bangla in
consolidating the Bengali national identity during the 1971 Liberation War. The slogan was not only
a call to arms but also a rejection of economic disparity and cultural subjugation imposed by West
Pakistan. It served as an ideological foundation for the Awami League’s liberation politics and later
became institutionalized as a nationalistic mantra, maintaining resonance in democratic and
authoritarian regimes alike.

8.2. Global Framework of Protest Slogans

Comparative scholarship illustrates that slogans globally play a unifying and transformative
role in political movements. For example, in the Black Lives Matter movement, the phrase “I Can't
Breathe” became a visceral reminder of systemic racial injustice in the U.S. (Zimmer, 2014). Similarly,
slogans such as “Woman, Life, Freedom” in Iran and “Amandla! Awethu!” during South Africa’s anti-
apartheid struggle demonstrate how protest phrases articulate demands, create emotional
communities, and shape international discourse (Bhat & Wani, 2021; Castells, 2012).

8.3. Semiotics and Symbolism

From a semiotic perspective, slogans such as Joy Bangla operate as performative utterances—
they do not just reflect reality, they also create it (Austin, 1962; Halliday, 1978). Through repetition in
political rallies, music, literature, and media, slogans build symbolic universes that guide collective
behavior and shape public memory. As Barthes (1977) notes, political signs gain mythic power when
they function as metaphors for national identity, martyrdom, and resistance.

8.4. Slogans and Digital Activism

In the digital age, slogans have taken on new life via hashtag activism and social media
dissemination. Hashtags like #MeToo and #FreePalestine have become modern equivalents of
slogans, extending their reach across linguistic and geographical boundaries (Yang, 2016). While Joy
Bangla originated in analog, it continues to find digital expression in Bangladesh’s online political
discourse, especially during election seasons, commemorations of historical events, and youth-led
democratic movements.

Critiques and Re-appropriations

While many slogans are seen as unifying, others argue that the institutionalization of slogans
like Joy Bangla can lead to their depoliticization or co-optation. As Rahman (2019) contends, political
parties often rebrand historical slogans to fit contemporary partisan agendas, which may dilute their
original emancipatory meaning. This paradox reflects the dynamic tension between memory and
manipulation in political communication.

But protest slogans have long served as powerful expressions of collective resistance,
encapsulating complex socio-political sentiments into succinct, memorable phrases. Across different
cultures and historical contexts, these slogans have galvanized movements, unified participants, and
communicated core demands to broader audiences. Below is an exploration of notable global protest
slogans and their cultural significance:

1. ‘I Can’t Breathe’ — United States

Originating from the final words of Eric Garner, an African American man who died during a
police chokehold in 2014, “I Can’t Breathe” became a rallying cry against police brutality and systemic
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racism. The phrase gained renewed prominence during the 2020 protests following George Floyd’s
death, symbolizing the suffocating oppression faced by Black communities. Its visceral immediacy
and personal nature transformed it into a universal emblem of the fight for racial justice (Zimmer,
2014).

2."Woman, Life, Freedom’ — Iran and Kurdish Regions

This slogan, rooted in the Kurdish women’s movement, surged globally after the 2022 death of
Mahsa Amini in Iran. “Woman, Life, Freedom” encapsulates the struggle against gender-based
oppression and authoritarianism, emphasizing the integral role of women’s rights in societal
freedom. Its adoption across various languages and regions underscores its universal appeal in
advocating for gender equality and human rights.

3. ‘Power to the People’ — United States and Global

Popularized during the 1960s civil rights and anti-war movements in the U.S., “Power to the
People” has been employed by various groups worldwide to demand democratic governance and
social equity. Its adaptability has allowed it to resonate in diverse contexts, from anti-apartheid rallies
in South Africa to pro-democracy protests in the Philippines, symbolizing grassroots empowerment.

4.’Erhal ya Bashar’ (Leave, Bashar) — Syria

Chanted during the Syrian uprising in 2011, this slogan directly called for the resignation of
President Bashar al-Assad. Its straightforward demand became emblematic of the broader Arab
Spring movement, reflecting widespread desires for political reform and an end to authoritarian
regimes in the Middle East.

5. “Ash-shab yurid isqat an-nizam’ (The People Want the Regime to Fall) — Arab Spring

First heard during the Tunisian Revolution in 2010, this slogan quickly spread to other countries
experiencing the Arab Spring, including Egypt, Libya, and Yemen. It encapsulated the collective
yearning for systemic change and became a unifying chant across diverse movements seeking to
dismantle entrenched autocracies. (Shahi, 2014).

6. ‘Razom nas bahato! Nas ne podolaty!” (Together We Are Many! We Cannot Be Defeated!) —
Ukraine

During Ukraine’s Orange Revolution in 2004, this slogan galvanized citizens protesting electoral
fraud and advocating for democratic reforms. It emphasized unity and collective strength,
reinforcing the idea that mass mobilization could overcome authoritarianism, (Shahi, 2014).

7. ‘Black Lives Matter’ — United States and Global

Emerging in 2013 after the acquittal of Trayvon Martin’s killer, the “Black Lives Matter” slogan
has become synonymous with the fight against systemic racism and police violence. Its global
resonance has sparked movements in various countries, highlighting issues of racial injustice and
prompting widespread discussions on equity and human rights.

8. ‘Je Suis Charlie’ — France

Following the 2015 terrorist attack on the French satirical magazine Charlie Hebdo, “Je Suis
Charlie” (“I am Charlie”) emerged as a symbol of solidarity and a defense of freedom of expression.
The slogan was widely adopted globally, reflecting a collective stand against censorship and violence
targeting journalists and artists.
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9. ‘Bread and Roses’” — United States

Originating from a 1912 textile strike in Lawrence, Massachusetts, “Bread and Roses”
symbolizes the demand for fair wages (“bread”) and dignified conditions (“roses”). It has since been
associated with labor rights movements, emphasizing that workers deserve not only economic
security but also quality of life.

10. “Amandla! Awethu!” (Power! To the People!) — South Africa

Used during the anti-apartheid struggle, this call-and-response chant became a powerful
expression of resistance against racial segregation and oppression. “Amandla!” would be shouted by
a leader, with the crowd responding “Awethu!” reinforcing unity and the collective demand for
liberation.

These slogans demonstrate the profound impact of concise, evocative language in mobilizing
masses, articulating grievances, and fostering solidarity. They transcend linguistic and cultural
barriers, becoming enduring symbols of resistance and aspirations for justice.

8. Research Methodology

This study adopts a qualitative-dominant mixed-method approach integrating historical-
documentary analysis, thematic content analysis, and semi-structured interviews. This inclusive
design allows for a triangulated understanding of Joy Bangla as a political slogan, symbolic artifact,
and protest mechanism. Rooted in interpretive epistemology, the methodology focuses on meaning-
making, cultural symbolism, and social interaction, as emphasized by Denzin and Lincoln (2018) and
Creswell (2014).

1. Historical-Documentary Analysis

Archival research was conducted to examine speeches, leaflets, wartime broadcasts (1971), and
political manifestos that featured Joy Bangla. The sources were collected from:

a) The Liberation War Museum archives;
b) The Bangabandhu Sheikh Mujibur Rahman Digital Archive;
c¢) National newspaper repositories from 1969 to 2023.

These texts were coded to identify discursive shifts over time, allowing an analysis of how the slogan
evolved contextually, as theorized by Fairclough (1995) in his critical discourse analysis
framework.

2. Thematic Content Analysis of Digital Data

Given the slogan’s recurring use in social media and contemporary protest movements, a
purposive sample of 500 public posts containing the phrase Joy Bangla was extracted from platforms
like Facebook, YouTube, Twitter, and local blogs. Sampling spanned between March 2018 and March
2024, covering significant political and civic events in Bangladesh.

Content was coded thematically based on:

a) Usage context (e.g., protest, ceremony, satire);
b) Symbolic alignment (nationalist, progressive, anti-corruption);
c) Audience reception (measured through comments, shares, and hashtags).

The analytic framework followed Braun and Clarke’s (2006) six-phase model of thematic
analysis, ensuring credibility and consistency.

3. Semi-Structured Interviews and Focus Groups
To ground textual data in lived experience, 30 semi-structured interviews and 5 focus groups
were conducted with diverse participants:

a) Freedom fighters (Bir Muktijoddhas);
b) Political activists (both ruling and opposition voices);
c) University students and digital content creators;
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d) Historians and linguists.

Interviews lasted between 45 and 90 minutes and were conducted in Bangla and English, then
transcribed and thematically coded. The objective was to understand how different generations and
communities interpret Joy Bangla today —whether as a nationalistic relic, ideological weapon, or
socio-political chant of empowerment.

This method follows the interpretive traditions of Kvale and Brinkmann (2009), emphasizing
meaning-making through dialogical interaction and symbolic association.

4. Comparative Discourse Study

To position Joy Bangla in a global protest framework, the study incorporated cross-case
comparisons with slogans like:

a) ‘Amandla! Awethu!” (South Africa);
b)  ‘Black Lives Matter’ (USA);
c) ‘Woman, Life, Freedom’ (Iran/Kurdistan).

These cases were analyzed using Wodak’s (2009) Discourse-Historical Approach to evaluate
similarities in symbolic construction, moral framing, and emotional resonance. The comparative
study revealed how slogans operate transnationally as cultural signifiers of oppression and
emancipation.

5. Ethical Considerations

Ethical approval was obtained from an institutional review board. All interviewees gave
informed consent and were offered anonymity. Online data were limited to publicly accessible
content to respect privacy and digital ethics standards (Markham & Buchanan, 2012).

9. Data Analysis / Discussion

Findings indicate that ‘Joy Bangla’ remains a resonant symbol of resistance across generations.
During the Liberation War, the slogan was both a tactical chant and a spiritual motivator. Archival
speeches of Bangabandhu emphasized ‘Joy Bangla’ as the voice of the oppressed Bengali people. In
recent years, youth-led movements, such as those against corruption, injustice, and environmental
degradation, have reclaimed the slogan as a nonviolent protest symbol.

Discourse analysis of political speeches from 2010 to 2024 revealed that leaders invoked ‘Joy
Bangla’ to legitimize moral governance and national unity, although critiques suggest that overuse
by political parties’ risks commodifying its symbolic power. FGDs revealed that students view ‘Joy
Bangla’ as an enduring symbol of empowerment, aligning with global anti-exploitation slogans like
‘Black Lives Matter” and ‘We are the 99%.” The slogan has also re-emerged on digital platforms as
hashtags, memes, and protest videos, thus adapting to digital resistance cultures.

This section synthesizes historical, qualitative, and comparative data to interpret the slogan Joy
Bangla as a symbol of sustained resistance against systemic exploitation. Drawing upon archival
speeches, political manifestos, commemorative practices, and digital activism, the analysis reveals
how the slogan functions as both a rhetorical and structural element of protest culture in Bangladesh
and beyond.

1. Historical Evolution of Protest Semiotics

Primary and secondary data—comprising speeches by Bangabandhu Sheikh Mujibur Rahman,
Liberation War documentation, and subsequent political usage—illustrate that Joy Bangla served as
the semiotic backbone of Bengali nationalism. As observed in Rahman’s historic March 7, 1971
speech, the slogan was strategically placed at the climax to incite emotional solidarity and
revolutionary enthusiasm (Ahmed, 2013). It became a ritualistic expression, embedded in political
memory and periodically reactivated in the national consciousness during elections, anniversaries,
and socio-political crises (Uddin, 2006).
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The slogan’s resonance was heightened by its accessibility and rhythmic appeal —enabling rapid
dissemination across rural and urban populations. This aligns with Tarrow’s (2011) theory that
effective slogans must be ‘modular’ —adaptable to varying contexts while retaining core ideological
clarity.

2. Thematic Coding of Contemporary Usage

Using thematic content analysis, digital platforms such as Facebook, YouTube, and Twitter were
scanned for recent uses of Joy Bangla. Posts associated with student protests (e.g., 2018 Road Safety
Movement), secular mobilizations, and even climate marches frequently incorporated the slogan. It
was found that:

a) 62% of sampled content used Joy Bangla in direct reference to anti-authoritarian sentiments.
b) 28% linked it to democratic aspirations.
c) 10% repurposed the slogan in cultural or commercial contexts (e.g., music, branding).

This thematic diversity supports Snow and Benford’s (1988) framing theory —demonstrating the
slogan’s continued diagnostic and motivational relevance. It adapts to shifting political terrains while
retaining its fundamental anti-oppression character.

3. Symbolic Continuity and Generational Transmission

Focus group discussions with university students in Dhaka and Rajshahi revealed that while the
younger generation often associates Joy Bangla with state institutions, many still invoke it during calls
for justice and reform. This tension highlights what Polletta and Jasper (2001) describe as the
“dialectics of collective identity” —where symbols may be reinterpreted based on generational
experiences, yet remain rooted in historical legitimacy.

Additionally, interviews with war veterans and freedom fighters emphasized the emotional and
spiritual significance of the slogan. For them, Joy Bangla was not merely a phrase—it was a lifeline of
courage, woven into the trauma and triumph of the liberation struggle.

4. Comparative Global Significance

When analyzed alongside slogans like ‘Amandla! Awethu! in apartheid-era South Africa or “I
Can’t Breathe” in the Black Lives Matter movement, Joy Bangla exhibits parallel characteristics. Each
of these slogans serves as:

a) A moral indictment of an unjust system;
b) A collective identity marker;
c) A catalyst for socio-political mobilization.

Such findings align with Castells’ (2012) argument that slogans are nodes in “networks of
outrage and hope,” activating cultural memory while fueling future resistance.

5. Risks of Politicization and Co-Optation

While Joy Bangla continues to signify resistance, critiques have emerged regarding its
instrumentalization by political elites. Rahman (2019) argues that state-sanctioned uses may dilute
its radical origins, transforming it into a ceremonial slogan devoid of transformative intent. This
echoes Barthes’ (1977) warning that mythologized language can lose its revolutionary edge when
appropriated by power structures.

Nonetheless, the slogan’s persistent reappearance in grassroots movements signals its enduring
capacity to signify dissent. It remains a dynamic cultural artifact—historically grounded yet future-
facing.
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9.1. The Political Implications of Protest Culture in 21st-Century Bangladesh

The evolving protest culture in 21st-century Bangladesh has significant political implications,
particularly in how it shapes national politics, public discourse, and state-society relations. As a
democratic nation, Bangladesh has experienced a dramatic shift in how citizens engage with political
processes, protest movements, and state power. This section explores the ways in which protest
culture—embodied in symbols like Joy Bangla—affects the political landscape, focusing on the
intersections of digital activism, youth mobilization, political repression, and the future of democracy
in Bangladesh.

1. Digital Activism and Political Mobilization

In recent years, digital activism has emerged as a central feature of protest culture in Bangladesh.
The proliferation of social media platforms such as Facebook, Twitter, and YouTube has
revolutionized how protests are organized, how information is disseminated, and how public
opinion is shaped. In the 21st century, young Bangladeshis have increasingly turned to these
platforms to voice their grievances, mobilize for political change, and advocate for justice, often using
slogans like Joy Bangla as both a rallying cry and a symbol of collective identity.

The political implications of this shift are profound. Digital activism enables swift, decentralized
mobilization of large groups, bypassing traditional media channels that are often controlled by state
interests or corporate entities. Through viral hashtags, memes, and video messages, movements can
spread quickly across the country and even globally, making it harder for the government to suppress
them. This form of activism is especially potent in a political climate where mainstream media is often
accused of bias and censorship.

However, while digital activism offers new avenues for political participation, it also poses
challenges for traditional political structures. The government’s increasing surveillance and
regulation of the internet—seen in the 2018 Digital Security Act—highlight the tension between
digital freedom and state control. The government’s attempts to regulate online content and curb
dissent represent an ongoing struggle over the power dynamics of protest culture in Bangladesh.

2. Youth-led Movements and Political Reawakening

Youth-led movements have been a driving force in the resurgence of protest culture in
Bangladesh. Young people, particularly university students and recent graduates, have used protest
slogans like Joy Bangla to engage with national issues ranging from education reform to corruption,
human rights violations, and political repression. These movements are not merely reactive; they
represent a proactive political reawakening among Bangladesh’s youth, who are increasingly
challenging the political status quo.

The 2018 Road Safety Movement, where students took to the streets demanding safer roads and
stricter traffic laws, exemplified how youth protests have leveraged slogans such as Joy Bangla to
generate national momentum. This movement, alongside other youth-led campaigns, demonstrates
how the younger generation is taking ownership of their political future and using protest culture as
a tool to reshape the national conversation. The political implications are clear: the youth are
demanding accountability, transparency, and a break from what they perceive as the corruption and
inefficiency of the ruling elite.

In addition to these issues, the youth also engage with global conversations around climate
change, social justice, and human rights, using the platform of protest to advocate for systemic
changes. These movements are indicative of a broader political shift in Bangladesh, where traditional
top-down forms of governance are increasingly challenged by bottom-up, grassroots activism.

3. Protest as a Response to Political Repression

Bangladesh’s political landscape has long been marked by tensions between the ruling
government and opposition forces, with both sides engaging in contentious rhetoric and action. The
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political use of Joy Bangla reflects this deep political divide. The slogan, originally a rallying cry for
liberation, has increasingly become a symbol of protest against perceived authoritarianism and state
repression.

Protests in Bangladesh are often met with heavy-handed responses from the state, including the
use of force, imprisonment of activists, and curbs on freedom of expression. During periods of
political unrest, Joy Bangla has been invoked by opposition groups as a symbol of defiance against an
increasingly authoritarian state. The suppression of dissenting voices, the imprisonment of political
leaders, and restrictions on media freedom have fueled the re-emergence of protest culture as a form
of resistance against the government’s actions.

This dynamic reflects broader concerns about the state of democracy in Bangladesh. While the
country holds regular elections, the political climate is often described as highly polarized, with
accusations of electoral fraud, manipulation, and voter suppression. The use of protest slogans,
especially those tied to national identity and historical struggle, offers a means of challenging the
political establishment and questioning the legitimacy of the ruling government.

4. Co-optation and the Struggle for Authenticity

The co-optation of protest culture by the state is another critical issue in the political discourse
surrounding movements like Joy Bangla. As the slogan becomes increasingly institutionalized, there
are concerns about its loss of radical meaning and transformation into a tool for political legitimacy.
The ruling government has, at times, appropriated the slogan for state-sponsored events and
celebrations, often without engaging with its original revolutionary context.

This process of co-optation raises important questions about the authenticity of protest culture
in Bangladesh. When state authorities use protest symbols to reinforce their political agenda, it risks
diluting the very essence of dissent that these symbols represent. The tension between the original
meaning of Joy Bangla as a symbol of resistance and its current use in state-driven nationalism
highlights a fundamental struggle within protest culture: how can a protest slogan maintain its
radical integrity when it is appropriated for political gain?

5. The Future of Protest Culture and Democratic Renewal

Looking ahead, the future of protest culture in Bangladesh depends on how both the state and
civil society engage with the politics of resistance. As the country grapples with political instability,
economic challenges, and rising inequality, the role of protest movements—and symbols like Joy
Bangla—will remain central to the quest for democratic renewal and social justice.

For Bangladesh, the continued evolution of protest culture could serve as a safeguard for
democracy. By embracing diverse forms of political engagement—whether through traditional street
protests or digital activism —citizens are asserting their right to participate in shaping the nation’s
political future. The slogan Joy Bangla will likely remain a touchstone of this broader struggle,
providing a powerful symbol for future generations of activists and citizens who refuse to accept
political exploitation and injustice.

9.2. Data Analysis / Discussion: Semiotic Analysis of ‘Joy Bangla’ and Other Protest Slogans

The semiotic analysis of protest slogans like Joy Bangla reveals how symbols and words operate
on a cultural, emotional, and political level. By exploring the signs, symbols, and meanings
embedded in these slogans, we can better understand their impact on both the protesters and the
wider public. Semiotics, the study of signs and symbols and their use in communication, provides a
powerful tool to unpack how slogans like Joy Bangla function in protests and social movements.

9.2.1. Semiotic Significance of ‘Joy Bangla’

a) The Signifier and the Signified: The slogan Joy Bangla operates within a semiotic framework
where the words themselves are more than mere tools for communication. The signifier (the
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word Joy Bangla) evokes a deep sense of national pride and identity. The signified refers to the
emotional and historical connection to the liberation struggle of 1971. The words Joy Bangla are
not just a call for victory, but a reminder of the struggle for independence and the moral duty to
uphold the ideals of justice and equality.

b) Symbol of Resistance: Within the context of contemporary youth protests, Joy Bangla has
transformed into a symbol of resistance. The semiotic meaning of the slogan has evolved from a
patriotic slogan celebrating independence to a symbol of resistance against political
authoritarianism, corruption, and injustice. In this sense, the slogan functions as a dynamic sign,
changing and adapting to the political needs of the present moment.

c) Intertextuality: The use of Joy Bangla draws upon intertextual references to Bangladesh’s
Liberation War. For example, the slogan frequently appears alongside images of the 1971
liberation fighters and cultural references to that era. In this way, Joy Bangla evokes a historical
intertext that anchors the slogan within the collective memory of Bangladesh’s struggle for
independence. The semiotic link between the slogan and its revolutionary past empowers
modern-day protests with a sense of legitimacy and moral authority.

9.2.2. Comparative Semiotics of Global Protest Slogans

a) ‘Liberté, égalité, fraternité”: This French revolutionary slogan draws from the semiotic tradition
of Enlightenment ideals. The signifiers liberté (freedom), égalité (equality), and fraternité
(brotherhood) are foundational principles of modern republican thought, resonating not only
with the French Revolution of 1789 but also with global democratic movements. These terms,
deeply embedded in French political discourse, have been appropriated by various international
movements advocating for civil rights, justice, and social equity. The semiotic strength of this
slogan lies in its universality —its capacity to transcend national borders and inspire solidarity
across movements for democratic reform.

b) Viva la Revolucidn! The semiotics of Viva la Revolucién! encapsulates both the sense of rebellion
and the promise of radical change. The signifier “Revolucion” carries with it the weight of
Marxist-Leninist ideology, anti-imperialism, and the revolutionary fervor of figures like Che
Guevara and Fidel Castro. The word “viva” (long live) evokes a sense of perpetual struggle,
celebrating not just the moment of revolution but the ongoing fight for justice. This slogan’s
semiotic power lies in its emotional appeal, invoking a collective spirit of resistance against
oppressive regimes, as well as the utopian belief that revolution leads to liberation and equality.

c¢) Freedom Now! In the context of the Civil Rights Movement, Freedom Now! becomes a direct call
for the dismantling of institutional racism and the immediate granting of civil liberties. The
signifiers freedom and now are linked to the urgency of the demands—freedom is not a distant
goal but a right to be realized immediately. The semiotics of this slogan emphasize a collective
consciousness of the oppressed, demanding the enforcement of basic human rights, which
transcends race, class, and national boundaries.

9.2.3. The Semiotic Cycle in Protest Movements

A significant semiotic pattern that emerges from these protests is the way slogans evolve within
the cycle of a political movement. Initially, slogans serve to unite people under a common cause. As
protests grow in intensity, slogans often become re-contextualized, gaining new layers of meaning
based on the socio-political climate. For instance, Joy Bangla, which initially served as a slogan for the
liberation of Bangladesh, has now been re-appropriated by youth protesters to address issues of
political repression and systemic inequality. This process of signification shows how protest slogans,
in their evolution, reflect changing socio-political realities.

Additionally, slogans like Viva la Revolucion! and Liberté, égalité, fraternité transcend temporal
boundaries, indicating the continuing relevance of these slogans in various global contexts. Their
semiotic power lies in their capacity to adapt and resonate with new generations and causes, thereby
creating a living discourse of resistance that continues to inspire change.

© 2025 by the author(s). Distributed under a Creative Commons CC BY license.


https://doi.org/10.20944/preprints202505.1093.v1
http://creativecommons.org/licenses/by/4.0/

Preprints.org (www.preprints.org) | NOT PEER-REVIEWED | Posted: 14 May 2025 d0i:10.20944/preprints202505.1093.v1

17 of 21

9.2.4. The Role of Media in Semiotic Amplification

In the 21st century, the semiotic power of protest slogans has been amplified by digital and social
media platforms. The global reach of social media allows slogans like Joy Bangla and Freedom Now! to
transcend geographical and cultural borders. The visual representation of these slogans in protest
banners, memes, and viral hashtags contributes to their semiotic strength. Social media has effectively
redefined the boundaries of protest, where the semiotic meaning of slogans is not only shaped by the
protesters themselves but also by a global audience that reinterprets and repurposes these symbols
in new contexts.

For example, during the 2024 protests in Bangladesh, Joy Bangla was widely shared and
amplified across platforms like Facebook, Twitter, and Instagram. The ability to simultaneously
broadcast these symbols of resistance to a global audience increased the emotional and political
power of the protest. Similarly, in movements such as Black Lives Matter, slogans like Freedom Now!
are amplified in global discussions of racial justice, demonstrating the power of digital media in
spreading protest semiotics.

10. The Semiotic Power of Protest Slogans

In conclusion, the semiotic analysis of slogans like Joy Bangla demonstrates the profound impact
of words and symbols in political movements. Protest slogans act as signs that carry deep cultural
and political significance. They operate at multiple levels, influencing both the participants and the
global audience. From Joy Bangla in Bangladesh to Liberté, égalité, fraternité in France, these slogans
symbolize resistance, solidarity, and the pursuit of justice. By analyzing the signs embedded in these
slogans, we can gain a deeper understanding of the cultural and political forces at play in modern
protest movements, and how symbols of resistance continue to evolve in the digital age.

This section highlights the key political implications of protest culture in contemporary
Bangladesh, offering insights into its future trajectory and its role in the nation’s political
development.

11. Comparative Analysis of Independent-Based Slogans Globally

Protest slogans have played a pivotal role in shaping social movements and political revolutions
worldwide. These slogans are not merely words; they embody the aspirations, grievances, and hopes
of a movement. Across different continents, independent-based slogans have been used to challenge
colonialism, oppression, political corruption, and injustice, helping to catalyze political changes. This
section provides a comparative analysis of some iconic independence-based slogans from around the
world, focusing on their cultural, historical, and political significance.

11.1. ‘Joy Bangla’ — Bangladesh

a) Historical Context: The slogan Joy Bangla (“Victory to Bengal”) originated during the Bengali
Language Movement in 1952 and became a hallmark of the Liberation War of 1971, where it
symbolized resistance against Pakistani oppression and the demand for an independent
Bangladesh.

b) Cultural Significance: Joy Bangla is intertwined with the national identity of Bangladesh. It
evokes the struggles of independence and the sacrifices made by the people of Bangladesh. The
slogan represents a unified call for liberation, justice, and national pride.

c) Political Implications: In contemporary Bangladesh, Joy Bangla has been reclaimed by youth
movements as a symbol of resistance against political oppression and economic inequality. It
continues to serve as a rallying cry in protests, particularly those challenging government
policies, such as the 2018 student protests over road safety reforms.
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11.2. Liberté, Egalité, fraternité — France

a) Historical Context: The slogan Liberté, égalité, fraternité (Liberty, Equality, Fraternity) emerged
during the French Revolution in the late 18th century. It encapsulated the revolutionary ideals
of the French Revolution, which sought to overthrow the monarchy, dismantle the feudal
system, and establish a republic based on democratic values.

b) Cultural Significance: This slogan has become the foundational ethos of the French Republic. It
is enshrined in the French Constitution and represents the core principles of the French state. It
also has inspired various global independence movements and human rights struggles.

c) Political Implications: The slogan has not only played a role in France’s own revolutionary
history but has also been co-opted in global movements advocating for civil rights, democracy,
and equality. For example, during the civil rights movements in the 20th century, activists in
both Europe and North America invoked Liberté, égalité, fraternité as part of their push for
universal suffrage and the dismantling of racial segregation.

11.3. Viva la Revolucion! — Latin America

a) Historical Context: Viva la Revolucién! (Long live the Revolution) is an iconic slogan in Latin
American history, often associated with the Cuban Revolution of 1959. The phrase was
popularized by revolutionary figures like Che Guevara and Fidel Castro, who led the Cuban
insurrection against the Batista regime.

b) Cultural Significance: The slogan represents the aspirations of Latin American nations to free
themselves from colonialism, imperialism, and dictatorial rule. It invokes ideals of liberation,
social justice, and anti-imperialism.

c) DPolitical Implications: The slogan has transcended its origins in Cuba and is widely used in
various political and revolutionary contexts in Latin America, including in Nicaragua,
Venezuela, and other countries battling imperialism and dictatorship. It symbolizes a fight for
sovereignty and the dignity of the oppressed.

11.4. Freedom Now! — United States (Civil Rights Movement)

a) Historical Context: Freedom Now! was a central slogan of the Civil Rights Movement in the
United States, especially during the 1960s, advocating for the end of racial segregation,
disenfranchisement, and discrimination against African Americans.

b) Cultural Significance: The slogan captures the urgency and the unyielding demand for equality,
justice, and freedom, echoing centuries of slavery and systemic oppression faced by African
Americans.

c¢) Political Implications: This slogan encapsulated the demands of the Civil Rights Movement for
federal intervention and legislative reforms like the Civil Rights Act of 1964 and the Voting
Rights Act of 1965. The slogan continues to inspire contemporary struggles for racial justice,
including the Black Lives Matter movement.

11.5. Amandla Awethu! — South Africa

a) Historical Context: Amandla Awethu! (Power to the People) was a rallying cry during the South
African apartheid struggle. The slogan was popularized by leaders such as Nelson Mandela and
Desmond Tutu, representing the oppressed Black population’s demand for freedom and
equality.

b) Cultural Significance: The slogan represents the collective strength of the oppressed people of
South Africa. It became a symbol of unity against the state-enforced racial segregation that
marginalized non-white South Africans.

c) Political Implications: Amandla Awethu! was instrumental in unifying Black South Africans in
their struggle against apartheid. Today, the phrase remains a powerful symbol of collective
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action and empowerment in South Africa and beyond, used to inspire solidarity in struggles for
justice and equality.

11.6. Satyagraha — India

a) Historical Context: Satyagraha (Truth Force) was a concept developed by Mahatma Gandhi
during India’s fight for independence from British colonial rule. The slogan represented a
philosophy of non-violent resistance to unjust laws and colonial exploitation.

b) Cultural Significance: It embodies the spirit of moral force and self-discipline. It became the
cornerstone of Gandhi’s political activism and the independence movement, invoking ideas of
passive resistance and social reform.

c) Political Implications: Satyagraha revolutionized the Indian independence movement and
provided a model of peaceful resistance that influenced many other global movements. Gandhi’s
philosophy of non-violence and truth-telling continues to be applied in various modern protest
movements, from civil rights struggles in the U.S. to anti-apartheid activism in South Africa.

11.7. Tahrir for the People — EQypt (2011)

a) Historical Context: The phrase Tahrir for the People emerged during the Egyptian Revolution of
2011, when Egyptians gathered in Tahrir Square to demand the resignation of President Hosni
Mubarak. It symbolized the people’s power to overthrow authoritarian regimes.

b) Cultural Significance: Tahrir Square became a site of collective solidarity and unity. The slogan
highlighted the demand for political freedom, democracy, and an end to corruption, invoking
the broader aspirations of the Arab Spring.

c) Political Implications: The slogan embodied a new form of political engagement and resistance
in the digital age, facilitated by social media and technology. The Egyptian revolution inspired
uprisings across the Middle East, demonstrating the power of people’s movements in
challenging long-standing authoritarian regimes.

11.8. Comparative Insights:

Universal Appeal of Freedom and Equality: Across different global contexts, independence-
based slogans universally highlight themes of freedom, justice, and human rights. Whether it’s the
French Liberté, égalité, fraternité, the American Freedom Now! or the Egyptian Tahrir for the People, these
slogans encapsulate demands for self-determination and liberation from oppression.

1. Cultural Adaptation: Slogans are adapted to fit the unique historical and cultural contexts of
different regions. Joy Bangla draws deeply from the historical struggle of Bangladesh, while Viva
la Revolucion! reflects the anti-imperialist sentiment of Latin America. Each slogan is crafted not
only to fit a specific political moment but also to resonate with the collective identity of the
people involved in the struggle.

2. Transcendence of Borders: Many of these slogans, such as Viva la Revolucion! and Liberté, égalité,
fraternité, have transcended their original contexts to become universal symbols of resistance.
This illustrates the power of protest slogans to inspire global solidarity and connect local
struggles to broader international movements.

12. Conclusion

‘Joy Bangla’ is more than a historical artifact—it is a living, evolving protest against various
forms of exploitation. As Bangladesh continues to navigate issues of political repression, economic
disparity, and cultural homogenization, ‘Joy Bangla’ remains a powerful voice of dissent and unity.
The slogan embodies the spirit of resilience and articulates a collective memory that protests systemic
injustices—past and present.

The comparative analysis of independent-based slogans reveals a powerful, universal tendency
for oppressed people to use simple yet profound words to express their desire for freedom, justice,
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and equality. Whether in the context of the freedom struggles in Bangladesh, Latin America, the
United States, South Africa, or Egypt, these slogans serve as enduring symbols of the fight against
exploitation, colonialism, and authoritarianism. They remain central to political movements, offering
hope and direction for the oppressed and marginalized. The slogan Joy Bangla encapsulates the
essence of Bangladesh’s struggle for independence and the enduring spirit of its people. Its historical
significance, coupled with its contemporary relevance, makes it a powerful tool of protest and
resistance. Whether invoked during national celebrations, youth-led protests, or political movements,
Joy Bangla continues to symbolize victory over oppression and the triumph of the human spirit. The
strength of the slogan lies in its ability to unite generations of Bangladeshis around a common cause —
freedom, justice, and the continued fight for a more equitable and democratic society.

This study has critically examined the slogan Joy Bangla as an emblematic force of protest,
resistance, and national identity in the context of Bangladesh, revealing its deep-rooted semiotic,
symbolic, political, and historical significance. From its early use during the Bengali Language
Movement to its peak resonance during the 1971 Liberation War, and into the contemporary era of
digital activism and youth-led movements, Joy Bangla has functioned as more than a mere political
chant—it has been a signifier of emancipation, cultural assertion, and collective memory.

Semiotically, Joy Bangla operates as a potent linguistic sign that carries within it a rich historical
context and layers of emotional and cultural meaning. As a signifier, the slogan encapsulates the
desires, struggles, and hopes of the Bangladeshi people. Its resonance is not only rooted in its
historical deployment during times of political upheaval but also in its continuous reinvention by
successive generations of citizens seeking justice and equity. The slogan has symbolized the
transformation from colonial subjugation to self-determination, marking the path from linguistic and
economic exploitation to political sovereignty.

Symbolically, Joy Bangla represents unity, resilience, and the moral force of a nation fighting for
its rights. It is a discursive tool that evokes collective memory and binds the nation through a shared
language of resistance. In both war and peace, in authoritarian regimes and democratic aspirations,
the slogan has acted as a catalyst for mobilization and a call to uphold the foundational values of the
Republic: equality, justice, and freedom.

Politically, Joy Bangla has served as a clarion call that transcends partisanship and momentary
ideologies. It has been adopted by liberation fighters, student leaders, civil society activists, and
contemporary protesters to challenge structural inequalities and authoritarianism. In the 21st
century, amid evolving threats such as digital authoritarianism, socio-political disillusionment, and
neoliberal exploitation, the slogan remains a relevant tool for asserting agency and demanding
accountability from the state and global actors.

Historically, the trajectory of Joy Bangla is deeply intertwined with the narrative of Bangladesh
itself. It is a historical artifact and an active agent in shaping political discourse. From the speeches of
Sheikh Mujibur Rahman to the chants of today’s youth in Dhaka’s streets, Joy Bangla connects past
resistance with present struggles, offering a continuity of vision that sustains democratic ideals. It
transforms memory into action and history into aspiration.

In contemporary Bangladesh, where social, economic, and political inequities persist and where
democratic backsliding threatens civic freedoms, the reinvigoration of Joy Bangla by youth
movements, civil society, and progressive political actors demonstrates its enduring vitality. As
digital platforms amplify these slogans globally, Joy Bangla continues to transcend borders and serve
as a universal emblem of resistance against exploitation, echoing the struggles of oppressed peoples
worldwide.

Therefore, Joy Bangla is not merely a historical slogan; it is an evolving semiotic construct, a
cultural anchor, and a strategic political device. It encapsulates the perpetual struggle of the
Bangladeshi people—and indeed, all marginalized communities—for dignity, rights, and justice. As
this study has shown, Joy Bangla remains an indomitable protest against exploitation, a beacon of
liberation, and a symbolic expression of the unwavering spirit of a nation that continues to rise
against all forms of domination.
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Thus, Joy Bangla is not just a slogan; it is a symbol of the indomitable will of the Bangladeshi
people, a testament to their resilience, and an ever-present reminder that the struggle for justice is
ongoing, with the victory of independence serving as the cornerstone of the nation’s future.
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